IT WAS NOT UNTIL fourth grade, and then quite by accident, that I discovered the concept of order in nature. M y neighbor, Mrs. Brown, had presented me with a microscope as a reward for shoveling the snow from her driveway, the perfect present for any ten-
year-old boy. Immediately, of course, I wanted to examine the sorts of exotic specimens featured in the slick catalogue which accompanied the microscope, but in the relative tameness of suburban New Jersey, few such specimens were to be found. Greatly disheartened, I turned my attention to the ordinary things around me-hair follicles, bread molds, leaves, splinters, insects, skin tissue, various pieces of cloth, and whatever else I could cut and fit onto one of my glass slides.
What I discovered, to my wonder, was wonder itself. The common objects of my home and yard-which hitherto had appeared jumbled, bland, and chaoticunder close scrutiny revealed their own intricate symmetries. A miscellaneous swatch of fabric was transformed into an amazing pattern of seemingly infinite interweaving threads. The ordinary bread mold yielded a panorama of bursting colors, and skin tissue, with its thousands of independent cells, displayed a complex structural unity. And if maple and pine leaves were different, it did not imply a foul-up in nature as much as it illustrated the fact of complexity. The world I had thought eclectic and bland proved to have a harmony and vigor of its own; only I had not seen it.
In much the same manner, Mr. Michael Novak chides the modern intellectual, and especially the modern theologian, for not looking beneath the apparent tawdriness and disorder of the common market for its underlying spirit and structure. The result of this failure is that capitalism, while visibly superior to either socialism or mercantilism on an empirical level, nonetheless suffers from an inadequate intellectual appreciation and concomitant moral defense. But in The Spirit of Democratic Capitalism, Novak draws out the moral and philosophical premises girding the American market system, concluding that the link between capitalism and democracy is not merely accidental, but necessary.
This itself is a remarkable conversion. For a long time Novak was a socialist, albeit a democratic socialist, seeing in socialism a greater sense of community and fraternity (in tune with his Slavic Catholic heritage) than the individualist strains of the free market. But, as time went on, Novak perceived that while socialism was morally superior as an ideal, in practice it left much to be desired. Later, as socialist nations were inevitably turning poor and oppressive, Novak began to question even the ideal of socialism, leading him also to a further examination of the free market, which' he previously had thought bland and spiritually sterile.
The path Novak followed has not been one well trodden by intellectuals. Capitalism, as he points out, has developed primarily on the practical, not theoretical, level. While there are legions of journalists, professors, ministers, priests, and poets to praise the promises of socialism, there are relatively few to sing the joys of the free market. It is the lowly businessman, besmeared with the stain of commerce, who has inherited the mantle of Adam Smith. Consequently, even those who are avowedly pro-capitalist themselves tend to lack a clear perception of their system's ethical vision or even an understanding that their system does have order. "It works," is all they are likely to say, most of them not sure why it works.
And it does work; of that there is little doubt. Two-hundred years ago, life in the United States was just as squalid as it was on the rest of the earth, backwards, just shucking off a colonial past. Today, however, it is the wealthiest nation in the world, the proof of which is the millions of immigrants dying to reach her shores. Capitalism has also brought prosperity to other formerly impoverished nations like Hong Kong and South Korea, and to once-devastated countries like Japan and West Germany, bringing too a degree of political freedom previously absent in these countries. Socialism, on the other hand, has resulted in increased misery and perpetual shortages wherever it has been implemented-Poland, Soviet Russia, Cuba, Nicaragua, Cambodia, Vietnam-with a marked tendency toward a totalitarian political system.
For Novak these tendencies are not merely accidental wrinkles that can be ironed out but the inevitable end of each system's philosophical orientation. Socialism emphasizes equality for each person, and, given the inescapable differences in the abilities, interests, and energies of individuals, there is no way, short of massive coercion, to ensure this equality of outcomes. Furthermore, since it is much easier to knock someone down to a lower level than to raise him up to a higher one, the socialist approach will always lead to a nation of John Smiths (miserable John Smiths at that) rather than one of Leonard0 da Vincis. Its effect is not communal at all; it is collective. The democratic capitalist system is almost a mirror opposite. Though stressing the individualist ethic, it nonetheless is characterized by uoluntaiy associations without which the individual can do little. Through these associations individuals conduct their business affairs, participate in their government, and affirm their Creed. Together, these channels represent the three converging systems in Novak's concept of democratic capitalism: the economic realm, the political realm, and the moral-cultural realm, each separate and yet each acting to influence and nourish the others. Just as each has its own sphere of operations, the well-being of one is essential for the well-being of the whole, much as the health of a body is the combined health of its organs:
T h e natural logic of capitalism leads to democracy. For economic liberties without political liberties are inherently unstable. Citizens economically free soon demand political freedoms. Thus dictatorships or monarchies which permit some freedoms to the market have a tendency to evolve into political democracies, as in Greece, Portugal, Spain, and other nations. On the other side, the state which does not recognize limits to its powers in the economic sphere inevitably destroys liberties in the political sphere. There are, as yet, no instances of totalitarian states becoming democratic.. . . T h c limits to a state's authority is implicit in the design of the democratic capitalist system, for the separateness of each realm is the key to the workability of the total system, inherent in the thinking of the Founding Fathers. What the Framers of our Constitution feared most was tyranny, whether by the crown, the church, or even the common majority. T h e American system thus contains a number of intricate checks and balances to prevent one person or one group from seizing control. Obversely, while trying to protect individuals and minorities from tyranny, the Fathers also wanted to free these individuals to become the best they could, masters of their own destiny, free to form what other associations they would. For individuals to get on, however, they must cooperate with others in ways that are mutually rewarding. This is the much-overlooked aspect of capitalism, which is predicated on the cooperation of individuals as much as it is on the freedom of individuals. In the same way that the different political, economic, and moralcultural systems serve to complement one another, the capitalist individual is not a self-sufficient and autonomous unit. Cooperation and compromise-the hallmarks of interdependence-are the inevitable byproducts of a division of labor and an increased standard of living. Tocqueville, in fact, seemed most impressed by the interplay of divergent interests in American life, the spirit of cooperation which enabled men of vastly different backgrounds and preferences to clear forests, establish cities, enact laws, build homes, all the while respecting the other's beliefs. Capitalism thus essentially entails cooperation: the executive who needs raw materials from other companies; the entrepreneur who wants to attract financial backing; the foreman who needs to keep his workers happy. Just as the people are free to forge their own communal ties, they are likewise free to break them; the bonds that hold must then be quite strong, yielding their own particular results.
At bottom, this is precisely how the democratic capitalist system was designed: for results. Drawn upon the commercial virtues, the American system is meant to work, to function, to recognize each man as an individual while nurturing his societal needs. As Novak makes clear, this peculiar system is not directed at some purely abstract Platonic Good, but rather at the aggregate of practical goods that makes everyone's life a little more pleasant; as such, this system is not planned around the paragons of virtue in the image of Plato's Republic or New Socialist Man, but around the ordinary sinner.
Sin is one of Novak's main tenets; he argues that a system that takes into account man's sinful nature will work much better than those that don't. This he discusses in the moral-cultural section of his book, and, while most of his allusions to the doctrines of original sin and the Augustinian City of Man are solid, he veers a bit off this track to emphasize plurality in the moral-cultural realm, almost to the point of relativism. If there is any weakness in The Spirit of Democratic Capitalism, it is here. Novak asserts, time and again, that it is impossible to construct a democratic-capitalist state around merely an exclusively Judeo-Christian point of view-it must allow all points of view. This is curious given that Novak seems to find the Judeo-Christian heritage almost unique as fertile ground for democratic capitalism, invoking these two traditions to support his case.
In fact, aside from a cursory mention of Japan, Novak does not deign to mention any democratic capitalist system outside the Judeo-Christian realm. At other times he is at pains to say that without certain moralcultural values-the intrinsic value of work, the dignity of the individual, the virtue of thrift, etc.-democratic capitalism is impossible. Those countries without the Judeo-Christian heritage that embrace democratic capitalism are those whose values are most similar to this ethic. Surely, then, all values cannot be equal here, and, if democratic capitalism seems to occur most often in a Judeo-Christian environment, perhaps this too is more than a recurring historical accident.
In the end, though, The Spirit of Democratic Capitalism is neither a clarion call to a free-market utopia nor a twentieth-century version of the pact of Constantine. Novak is committed to the Augustinian distinction between the heavenly and the earthly cities, a distinction which gives the lie to promises of worldly paradise. H e simply wants an end to the intellectually dishonest comparison of the virtues of a mythical socialist state with the vices of an existing capitalist state, the comparison which has dominated intellectuals for the past fifty years. "If it is legitimate for socialists to dream and to state their ideals," he says, "it is also legitimate for democratic capitalists to dream and state our ideals. One must compare ideals with ideals, practice with practice." As a convert who has discovered the order and spirit of the market system, Novak has chosen to compare the ideals, offering a clear and eloquent intellectual appreciation of the most progressive system mankind has ever seen. "IT IS EASY TO FORGET how homogeneous a nation we were in the beginning, apart from the slaves. Despite differences of region and religion, of wealth and class, we were even more united in culture than in blood." This introductory remark may seem a little out of character for Professor M . E. Bradford, con-
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